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From

a messy desk

"TO
EXPLORE THOROUGHLY
THE SCRIPTURES AND
THE IR
MEANING ...
TO UNDERSTAND AS FULLY AS POSSIBLE THE
WORLD IN WHICH THE CHURCH LIVES AND HAS HER MISSION
.. . TO PROVIDE A VEHICLE FOR COMMUNICATING
THE MEANING
OF GOD'S WORD TO OUR CONTEMPORARY WORLD. "
- EDITORIAL POLICY STATEMENT , JULY, 7967

•..

The presbyteries of the two major
Presbyterian groups - the United Presbyterian Church (Northern) and The Presby terian Church in the U.S. (Southern) have voted overwhelmingly to ratify the
merger action taken in 1982 by their general
assemblies. Having been separated since
the Civil War, the reunited groups will be
ca lled The Presbyterian Church in the
United States of America and will become
the fifth largest denomination in the United
States ...............
. . . . . . . ..........
.
David Lipscomb College has announced
plans to offer a Master of Arts Degree in Bible. Beginning in September of 1983, the
program will be under the direction of Dr.
William Woodson, newly appointed director of graduate Bible studies. Also a
Restoration Leadership Committee has
been appointed by President Willard Collins to find ways to communicate and articulate the restoration concept. According
to Rubel Shelly, chairman of the committee,
"We're considering a major publication of
restoration documents with annotations
and commentary on those documents.
We're considering some audio-visual and
dramatic presentations of the key events in
the Restorations Movement ." ... . .... . . . .
"Gandhi never called himself a Christian
and was never seriously tempted to become
one, but he was a devout admirer of Jesus
Christ . . .. He credited Christianity for two
of his most significant guiding principles:
non-violence and simple living. But he had
often seen the disparity between Christ and
Christians. He said, 'Stoning prophets and
erecting churches to their memory afterwards had been the way of the world
through the ages. Today we worship Christ,
but the Christ in the flesh we crucified" '
(Philip Yancey, Christianity Today, 4
Febru ary, 1983) . . .. . . ...... . .... . . . ... .
"Gift bring s religion to Harvard ." .. .. . .
In a recent survey on prayer practices
conducted by ten denominational magazines, there were trivial results - 23 per cent of Lutherans prefer to pray lying down;
discouraging results - only 23 percent of
all groups would pray more often if they
had time; encouraging results - 90 percent of A.D. readers (separate editions for
the United Presbyterians and the United
Church of Christ) and 91 percent of the
Reformed Church readers believe that
prayer can result in miracles. Probably the
most surprising information is that not only
do 68 percent of Roman Catholic respond ents pray to Mary but also those from the
Reformed Church in America, Episcopalians, Lutherans from two separate
groups . Overall, the answers from the
respondents would indicate that prayer is
alive but could be better .... . . . .... . .... .
-the Editor
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''Readfrom the KingJames
or AmericanStandard''

did not reveal himself in sixteenth century English.KingJames' men put
it that way. There is not the slightest logical reason to bind tbe Gospel to that
mode of expression. There is not a preacher in existence today who limits his
preaching to sixteenth century English.
God

By JACK P. LEWIS
e now have a numb er of co ngregat ions whose
elders have ruled that the King Jam es and the
American Standard versions of the Bible are to be
read in th e pu lpit and preached from by all who read
or teach, and that all other trans lat ions are to be
used for comparison on ly. We have some co lleges
whose adm ini strators have mad e about the same
ruling for t he c lassrooms of their co lleges. We also
have some preachers who would li ke to limit that
reading and teaching to the King James on ly. To li ne
up with at least a part of this movement seems in
some people's mind t he test of orthodoxy. One
popu lar speaker on a lectureship has for years evoked favorab le response w ith his "You can tell a lib eral
because he has a new Bib le." One preacher, at least
in print, is threatening to split the church over th e
versions issue.
Col leges are human institutions, and we wil l leave
them to their boards and administrators to run in the
ways that seem expedient to them. Those connected
with them who do not like to conform to their rul es
can maintain the peace by find in g work elsewhere.
Life offers many Abraham and Lot, Pau I and Barnabas situat io ns. But the churches merit more considerat ion .

W

Jack P. Lewis is professor of Bible at Harding Graduate School of Religion.
He is the author of several books, including The English Bible from KJV to
NIV and The Minor Prophets .

The first thing to be said abo ut the above regula t io n is that it is a rule of man and not a ru le of God.
The Lord never said one word about w hich translat ion of Hi s Word was to be read by His people . He
revea led him self in Hebrew, Arama ic, and Greek,
not in a particu lar English translation. He built one
c hur c h, but He never imp lied that men shou ld read
on ly one or even on ly two trans lations.
Do men, mere ly because they have been asked to
serve in leadership positions, have a right to bind
God's peop le where God has not bound them?
Does a preacher, or a group of preachers, have a
right to exa lt a preference to the po int of binding tradition? Suppose a group of men dec ide that al l
peop le in the ir congregat ions must kneel when they
pray - have they the God-given right to do that? Suppose they wish to rule that every man who comes to
service must wear a tie - have they the right to enforce that? Suppose they decide that everyone in the
congregat ion is to give a set sum of money - does
their position make that right?
In the second p lace, one discovers that in many
cases those most ready to rule on what the best
trans lat ion is cou Id not translate two consecut ive
verses if the ir life depended upon it. Some might be
ab le to do it for the New Testament, yet cou ld not for
the Old. Yet despite that, they are most ready to say
what is reliab le and what is not. What they actually
are ru li ng for is what they are accustomed to or what
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some favorite preacher has persuaded them to go
along with.
We all have convictions of right and wrong derived
from the English translations we have been reading. Those translations are overall good translations;
we can know many things of right and wrong from
them; but to evaluate other translations solely by
them is not a logical procedure. The old translations
have to be examined themselves in the light of the
best available Hebrew, Aramaic, and Greek texts.
The basic need for new translations lies in the
defects that are in the old ones.
In the third place, such a ruling as the one we are
discussing is a ruling for the perpetuation of the
demonstrated errors in the KJV or ASV. The errors in
the KJV were readily recognized by a great many
preachers in the nineteenth century, including Alexander Campbell, Barton W. Stone, and Tolbert Fanning. They were the foremost at that time in pointing
out the shortcomings of the KJV and in advocating
Bible revision. Who would like to affirm now that
the KJV in every respect accurately represents the
Word of God? If it does not, then why should the
errors not be corrected? One may affirm that he
prefers to wrestle with the errors in the KJV than with
the errors in any one of the more recent translations;
but that preference is a preference based on his
judgment, informed or otherwise, and not a decree
of the Lord. I have no objections to any person
holding an opinion of which he is persuaded; I will
listen if he wants to convince me that he is right. I
also reserve the right, however, to try to convince
him that he is wrong if I think he is; but I strongly object to his trying to force his opinion on me.
James Challen, popular preacher in Cincinnati in
the nineteenth century, stated at a gathering about
revision held in Memphis, Tennessee, April 2, 1852:
Not a few seem to believe, or at least
to act as if the King James' version was
inspired, and consequently infallible, that
to touch it with the rod of criticism, is like
laying sacrilegious or unpriestly hands upon
the ark of God. ("The Necessity of a New
Version and the Means of Procuring It,"
in Proceedings of the Bible Revision Association [Louisville:
Hull and Brother,

1852), p. 24).
Such a ruling as that mentioned above says in
substance to the thirsty soul, "You must learn sixteenth century English if you want to get spiritual
sustenance from us. That is the only way we
dispense it! If you do not know that kind of Englisr
or are not willing to learn it, you can remain in your
darkness." One of the most vocal advocates of the
use of the KJV only has stated in print that if one
wants to know the meaning of Bible words, he can
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look them up it:i the dictionary. In reply, one would
point out that God did not reveal himself in sixteenth
century English. King James' men put it that way.
There is not the slightest logical reason to bind the
Gospel to that mode of expression. There is not a
preacher in existence today who limits his preaching
to sixteenth century English. There is not a Bible
school teacher in existence today who does not
translate his lessons into modern English. Both of
these groups orally tell their audience the modern
English meaning of what they have read. Is oral, on
the spot, translation the only legitimate translating
activity? Why cannot translators write the translation
so that the man can read for himself? Are the
preachers and teachers afraid that a clear Bible
would put them out of a job? One preacher a few
years ago on a forum tried an appeal to the prejudice of the audience of preachers - "If the Bible is
made too plain, you might be out of a job. How
would you like that?"
In addition to the above matters, the simple fact is

Would it not be of greater wisdom than that
now followed to adopt the attitude
prevalent among preachers in the last century that multiple translations were valuable to stimulate people to study, to make
dear what had been obscure, and to furnish whatever new light had become available?
that the ruling we are discussing is a "maintain the
status quo at all costs" policy. The King James as it
currently circulates is markedly different from what
it was when issued in 1611. The Apocrypha is no
longer printed between the two Testaments. I, for
one, am glad. The notes that were furnished in 1611
are usually not printed, and if printed have been
considerably revised. The ordinary reader does not
know the problems and uncertainties the KJV translators expressed about their work in their notes. The
spelling has been modified numerous times; the
italics system has been repeatedly modified. Will
someone explain why, with all this revision already
done, further revision should be forbidden? Is there
some sort of sacredness to be attached to the outcome of revision work that has gradually been done
for over four hundred years by people whose names
and qualifications most of us likely do not know?
Do we really think that sixteenth century men
knew more about manuscripts, the world of the
Bible, the meaning of the biblical words, and how to
translate than twentieth century men know? Is there
a sacredness in awkward English structure and in
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sprinkling of words that the ordinary reader does not
know, or if he knows, uses in a different meaning
that would be lost in straightforward English sentences and current vocabulary?
Jesus accused the lawyers (religious teachers) of
having taken away the key of knowledge (Luke
11:52). In the early days of printing, the bishops, out
of fear of the impact of the new device, said, "If we
do not stamp out printing, it will stamp us out."
Thomas More insisted that there were 2,400 errors in
Tyndale's translation and that one might as well
search to find water in the sea as to search to find
errors in Tyndale's work (the KJV retains 85 percent
of the wording ofTyndale's translation). To safeguard
the church of his day, Bishop Tunstal bought up
copies of Tyndale's Testament and publicly burned
them.
Are we today to say to people, "You are not to
have access to any corrections that new translations
have made in the errors that are in the old ones?"

Are we to deny them access to the new information
on the meaning of biblical words? Are we to deny
them the gains in communication where clear words
are put for obscure ones?
William Jowett said, "Doubt comes in at the window when inquiry is denied at the door." Would it
not be of greater wisdom than that now followed to
adopt the attitude prevalent among preachers in the
last century that multiple translations were valuable
to stimulate people to study, to make clear what had
been obscure, and to furnish whatever new light had
become available? Since there are no perfect translations, would it not be wiser to inform people about
what are good readings and bad ones within a translation rather than trying to control what they read or
hear? Should we not by teaching help them to
develop their own senses to discern between that
which is good and that which is evil? When did the
safeguard of faith become the making of rules inMISSION
stead of the imparting of information?

The Worst Thing You Can Imagine
By BILL LOVE
o you remember those old radio dramas: "Inner Sanctum,"
"Lights Out,"
and "The
Shadow Knows"? These suspense thrillers were
more powerful than anything we see today on TV.
The elements were simple and yet effective: the
listener was told to turn out the lights, the drama
proceeded with voices strained with terror and
ominous sounds all suggesting some dark, impending doom. The power of the radio drama was, of
course, the listener's imagination. The best TV
thriller with special effects cannot match what we
saw in our minds as we listened to those old radio
plays. Had we been present in the studio to watch
the actors ply their trade, to see how the sound
effects were produced, to observe the machinery
working behind the drama, we would have been
much less frightened.
I think of this when I hear of conflict between
Christians or of some "root of bitterness" which has

D

Bill Love is preaching minister of the Bering Drive Church of Christ,
Houston, Texas.

sprung up among us. The messenger may say, "It's
just the worst thing you can imagine!" Ah, but he
doesn't know the power of my imagination. He
doesn't know what my creative anxiety can do with
third hand reports; he doesn't know the irrational
fears I encounter in the shadows of my ignorance;
he doesn't know how I feel when I hear screaming
from distant, disembodied voices.
I am not suggesting that the problems of others are
merely "staged" for my benefit or that the anger of
others is without substance. I am talking about the
way I react to the news of trouble. When I go to the
troubled brother or sister to check out the problem,
the situation is often unpleasant and difficult; but it is
seldom as bad as it was in my imagination.
Jesus was concerned, not only for the fellowship
of His followers, but also for our peace of mind
when He said, "If you are offering your gift at the altar,
and there remember that your brother has something
against you, leave your gift there before the altar and
go first be reconciled to your brother, and then
_MISSION
come and offer your gift."
___
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MEMBERSHIP:
MEANING?WHO DECIDES?

Unfortunately, believers through the centuries have confused false teachers
who would destroy the flock with those who love Jesus but differ on points of
doctrine. This failure denies the freedom for which Christ set us free and
results in the division of the Body contrary to Jesus' prayer that all believers
should be one.

By DONALD J.WOOTERS
"Non-expiring membership" - that's what the
card said. It looked official and had my name typed
on it. In exchange for a specified amount of money I
received permanent membership in a buyers' club
with the assurance that "this membership card entitles the member to all benefits and privileges."
Becoming a club member was simple and guaranteed continuous benefits and privileges for a onetime fee. No one asked if I were committed to the
club, nor did I think about commitment. Pay the
membership fee and reap the benefits was the
essence of the proposition.
With some variations on the details of a specific
agreement, this describes a fundamental aspect of
what membership means in our society. One can be
a member of a great variety of organizations: trade
unions, fraternal orders, social clubs, political
parties, and religious groups. To be a member of a
particular group can mean anything from simply
paying annual dues (or not paying them and being
an inactive member) to a substantial commitment of
time and money toward the realization of the
organization's objectives.
Donald J. Wooters is Director of Christian Campus Ministry at Southern
Illinois University in Carbondale, Illinois.
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Uniqueness of Christian's Membership
We also speak of being members of the Body of
Christ, but this type of membership is unique and
stands in marked contrast to the ordinary usage of
the word. The Body of Christ is not just another
organization; rather, it is a living organism. To
become a member of this Body is to be made alive.
It is to live in a new relationship to Jesus Christ.
Although "life" is not commonly associated with
membership in most organizations, life is the
essence of the Body of Christ. Perhaps it would help
to recall that the word "member" originally referred
to a part of the physical body. Each member remains
alive only so long as it continues to be attached to
the whole body. As in the physical organism, so in
the Body of Christ, a separation means death for the
member and loss for the rest of the Body.
Once one becomes a member of Christ's Body, he
is to be accepted by all other members as a part of
the Body. No individual, congregation or denomination has any right to add stipulations for membership. In fact, to speak of membership in a single
congregation is a misnomer. The Bible never used
the term "member" in this way. This may be difficult
to understand in light of our terminology which

MISSION

speaks of being a member of a specific congregation
and of transferring membership from one congregation to another. But these notions do not harmonize
with scripture. The New Englishman's Creek Concordance lists thirty-four instances where the word
melos (member) is used in the New Testament.
Twenty-seven times melos refers to a member or
members of the human body. Five times it refers to
believers as parts of the Body of Christ. In Romans
12:5 and Ephesians 4:25 the saints are said to be
members one of another.
One clue to understanding the biblical perspective
on membership is that most of the New Testament
letters were written to all of the Christians in a
particular city (e.g., Rome, Corinth, Ephesus,
Philippi, and others) or in a geographic area (e.g.,
Galatia). In any given city, there were probably a
multiplicity of house congregations. Church buildings did not yet exist at the time these epistles were
written. Paul mentions house assemblies in several
places (Rom. 16:5; 1 Cor. 16:19; Col. 4:15; and
Philemon 2). The letters to the churches in Asia were
also addressed to all the believers in each city. It is
evident that New Testament writers viewed
believers in a given city as a unit, i.e., as a congregation and spoke to them as a whole, regardless of the
number of houses in which they were meeting.

Congregational

Exclusivism

Our modern emphasis upon congregations and
church buildings has blinded us to seeing the church
as a unit composed of all the Christians in a specific
community. The majority of Christians walk into the
same church building week after week, year after
year, without even so much as visiting another
congregation. Much of what is said in these
meetings deals with that specific congregation.
Rarely do two or more congregations meet together
for fellowship. In light of these conditions is it any
wonder that Christians begin to think, speak, and act
as though their specific congregation is the focal
point of God's work? May God deliver us from such
ignorance and restore to us a true perspective of the
unlimited dimension of his activity.
One might wonder how and why the concept of
congregational membership developed. One reason
is that people want to know who is a geniune
Christian and who is not. There are several examples
in the Scriptures of men who believed in Jesus and
later turned away from the faith. Jesus warned of
false teachers and said that a teacher would be
known by the kind of fruit he produces. He also
gave instructions for handling offenses and for
dealing with offenders (Matt. 18: 15-20). Paul told the

disciples at Rome to turn away from those who
cause dissensions (Rom. 16:17) and commanded the
Corinthians to exclude from fellowship the man who
had his father's wife (1 Cor. 5). In the same chapter
Paul wrote that the saints are "not to associate with
any so-called brother if he should be an immoral
person, covetous, an idolator, reviler, drunkard or
swindler." He states that we are to judge those
within the Body.
Obviously, a need for discernment exists. Unfortunately, believers through the centuries have
confused false teachers who would destroy the flock
with those who love Jesus but differ on points of
doctrine. This failure denies the freedom for which
Christ set us free and results in the division of the
Body contrary to Jesus' prayer that all believers
should be one. While it is true that some of the more
than 400 denominations in America were founded
by heretics, many others originated because we
have not adequately differentiated false teachers
from nonconformists who sincerely love Jesus.
Does any individual or congregation have the right
to say that a person who loves Jesus and manifests
the fruit of the Spirit is not a Christian? Scripture indicates that God alone decides who is or is not His
child (1 Cor. 12:18; Rom. 8: 28-30, 33). It is all too
easy for Christians to be mistaken about the identity
of others. God looks upon the heart, whereas man
can only judge imperfectly on the basis of actions
and words (1 Sam. 16:7). Also, many believers today
and those in previous times have used a wrong
standard to ascertain the validity of another's faith.
The multiplicity of creeds used by various denominations exemplifies the radical difference between
God's criteria and those imposed by religious
groups. God accepts penitent believers who are
baptized into Christ, but men demand assent to
detailed doctrinal statements.
It is ironic that even the stringent membership
criteria imposed by many congregations and/or
denominations do not insure that unbelievers will
not infiltrate the congregation or that believers will
be free from doctrinal or moral error. Purity is not so
much a matter of believing correct statements as it is
a genuine relationship with the living Lord. Of
course, it is necessary to believe the truth about
Jesus; but, beyond this, it is essential that one follow
Jesus and serve Him daily in order to be His disciple.
Jesus said to the Jews, "You search the Scriptures,
because you think in them you have eternal life; and
it is these that bear witness of Me ... " (John 5:39).
Surely to some people today He could truly say that
they repeat Bible verses but they do not know Hirn.
Additional harm to the Body is done by the prevailing notion of membership because usually a congregation listens only to one of its own members or
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to a person from the same religious group. The problem with this is that congregations, as individuals,
have blind spots. If the congregation is ever to see
these errors, someone from the outside will have to
detect them and suggest a solution. Tradition, however, dictates that the outsider is inferior, does not
know the situation, and should not be listened to.
Biblical history is replete with examples of this predicament. Time and again God sent prophets such
as Amos and Jeremiah to Israel with the message of
repentance, but the leaders would not listen
because the prophets were not part of the established leadership.
Biblical Concept of Membership
Having considered the major reasons for the
development of the concept of membership in a
congregation, let us now focus our attention upon
two practical functions of membership. One has
been to determine who is permitted to vote in
elections or to have a say on other issues. The
second is to demonstrate the commitment of an
individual to the congregation. These identification
functions of membership are valid and necessary,
but there are better terms to describe them than
member or membership.
Fellowship is a biblical term that describes a living
relationship of sharing, participation, and partnership in the Spirit. We could say, "There are 200
disciples in the fellowship here," instead of "Our
membership is 500, but the attendance averages
200."
Fellowship includes active participants,
whereas the traditional usage of membership includes many inactive members.
Commitment is another concept which more
accurately describes the character of the congregation than does membership. Cornmitment is active,
not passive. Commitment involves exemplifying love
through service, instead of paying dues and
expecting benefits. Jesus calls men to discipleship
and that means serving others just as Jesus did.
Greatness in the Kingdom of the Messiah is not a
commodity for sale to the highest bidder. Rather, it
is the reward of those who become servants of their
fellow disciples.
Perhaps we might also consider subrnission as an
alternative to "membership." James commands us
to submit ourselves to God (James 4:7), and Paul
says that we are to submit ourselves to all those in
authority (Rom. 13:1; Titus 3:1) as well as to one
another (Eph. 5:21).
A person ready to express a commitment to a congregation
could
stand and say something
like this: "I have come to know you and to love you
in the Lord. Now I want to verbally express my com-
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mitment to each person here. My desire is to live in
submission to you and the leadership of this congregation." Such a statement and practice, if adopted
by congregations, would be more meaningful than
the traditional statement: "John Doe has come forward this morning to transfer his membership." Although it is an accepted practice, this statement is
both ambiguous and devoid of biblical content. It
connotes a onetime act rather than a living relationship. There is no mention of sharing, participation,
or mutual submission. Of course, these things may
be in the minds of some who follow this procedure,
but it would be better to use terminology that more
accurately describes our life in Christ. Let us use
member as it is used in the Bible, i.e., to designate a
person in the Body of Christ. Fellowship, commitment, and submission are terms which help to
describe the relationship of the members to one
another and to Christ.
A change in language would help us to begin to
understand that God has not commanded us to
make final decisions regarding the salvation of
others. Unlike other organizations which make their
own rules for membership, the Body of Christ has no
authority to create rules. God has predetermined
what is necessary to be a member of Christ's Body,
and He alone accepts or rejects individuals with
regard to the standard of faith in Christ.
Christians are not called to judge one another
(Rom. 14:13; Luke 6:37, 38), but to love and to be in
fellowship with all those who love and obey Jesus (I
John 5:1, 2). For this reason the love of God has
been poured out in our hearts through the Holy
Spirit who was given to us (Rom. 5:5). Fellowship is
not based upon doctrinal agreement. To those who
disagreed about the matter of eating meat, Paul said,
"Wherefore, accept one another, just as Christ also
accepted us to the glory of God" (Rom. 15:7). God's
word is the same today: accept one another with our
differences. This acceptance is not an endorsement
of the other person's views. We can still hold our
opinions with full conviction. Our opinions and
convictions, however, should not prevent us from
accepting another. Let us not forget that his acceptance glorifies God and emulates Christ.
We need to return to a biblical concept of
membership in which every member sustains a
living relationship to Christ and to one another. Congregations ought to be characterized by commitment which far exceeds the easy terms of membership in the institutions of our society. Commitment
must be expressed in service and love for others in
the Body, as well as toward those in the world. Our
membership was bought with the blood of Jesus
Christ. Therefore, let us work as "the company of
the committed" to bring redemption to the world
and glory to our Lord.
MISSION
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Latter Day Thoughts of a Dying Straddler

It is commendable to cherish one's spouse and children, to be loyal to the
boss, and to be willing to defend one's country; but the by-passing of certain
other vital commitments often leaves both individuals and society vulnerable
and even chaotic.

By TADD FISHER

Note from the Editor: We were saddened with the
news that Tadd Fisher ("On Being a Friend,
February 7983) died before her article appeared.
Found among her papers by Mary Boyken, her friend
of thirty years, was this article, which we believe
makes a statement well worth consideration by Mission readers.
week before learning I had terminal cancer I
A announced
to a friend that I would undoubtedly
become a dedicated Christian and a confirmed
Democrat. What I was really saying was that I
wanted to cease straddling two of the most important issues in my life, religion and politics. I am
grateful that I proclaimed this before receiving the
unwelcome knowledge of my imminent demise. I
would have been ashamed to have my pronouncement
particularly about religion
labeled a
deathbed decision.
There are so many straddlers like me, mostly decent and thoughtfu I people, fiercely loyal to separate
though often similar visions of truth, but too spiritually limp, too heavily disguised for roles in the
work-a-day world, and too fearful of criticism to
make enough commitments that count. It is commendable to cherish one's spouse and children, to

Before her illness Tadd Fisher was an editor at the Brookings Institution, a
public policy research organization in Washington, D.C. Prior to that, she
had been a journalist in New York City and in Washington.

be loyal to the boss, and to be willing to defend
one's country; but the by-passing of certain other
vital commitments often leaves both individuals and
society vulnerable and even chaotic.

Straddling, ... became a way of life for
me, although, like many other people, I
fancied it "independent thought," not
understanding
that truly independent
thought awakens and liberates, moving
one to expression; it does not stifle.
Straddling, I realize, became a way of life for me,
although, like many other people, I fancied it "independent thought," not understanding that truly
independent thought awakens and liberates, moving
one to expression; it does not stifle. This myopic
mistake deprived me of many good things that I
searched for vainly in all the wrong places.
Moreover, anyone who has ever physically straddled
anything knows that such a position held too long is
painful. The pain is no less when it is induced by
emotional and intellectual straddling. Why are so
many of us impoverished and hurt by this same
mistake? I am compelled to set down some of my
own answers to that question, with the hope that
they may have a useful universality.

9
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My most regrettable straddle was that between agnosticism and belief, a position prolonged by intellectual arrogance that kept me from trusting the unseen, of which I was strongly aware and which,
when called upon as God, granted me comfort and
courage when both seemed impossible to attain.
During my Protestant upbringing, the Christian's
God had become a familiar concept that years of
doubts and of delving into other religions and
philosophies never caused me to replace in my
mind, only to neglect. The Holy Trinity was totally
beyond my comprehension, and I questioned such
theological matters as the divinity of Christ, the
Virgin Birth, the Resurrection, the authenticity of the
Scriptures, and so on; but I rarely, if ever, doubted
the existence of an omnipotent spiritual being who
held the universe in His hands and offered mercy,
hope, and abiding love to those who would receive
it.
Belief in· God, however, has not been fashionable
in the milieu that claimed most of my time until illness took me out of it. Indeed, those belonging to
that milieu are fond of quoting Marx's scathing denouncement of religion as the "opium of the people." I echoed them many times, adding Thomas
Paine's statement that what is one man's revelation
is another man's heresay (Age of Reason). For the
most part, serious talk about religion would have
fallen on inhospitable ears, a sometimes frustrating
situation for me
especially since I lacked the good
sense to go where such discussion was welcome: to
church.
I practiced closet religion, keeping my thoughts to
myself, not daring to risk the scorn of others - many
of whom, I am firmly convinced, were doing the
same thing! As an Episcopalian priest remarked to
me, "Some people find it far more difficult to discuss
their personal religion than to discuss their sex
lives." (He added that, as a hospital chaplain, he had
never encountered an atheist in the intensive care
unit.) Religion in a closet is, of course, stunted,
because it lacks the light needed for growth. But it is
so easy to stand smugly aloof from the enlightenment of and responsibility to a church by mouthing
cliches against organized religion: churches are filled with hypocrites who pray on Sunday and spend
the rest of the week being hateful; churches are built
be led out of the closet into a compatible church, and

on meaningless myths and ritual; churches are the
domain of priests and ministers who, not infrequently, out-sin the members of their congregations; and
on and on.
There comes a time in many lives, however, as it
certainly did in mine, when the desire to somehow
counteract the appalling evidence of evil in the world
by prayerful worship in a reverent atmosphere drives
one out of the closet. I had often prayed that I would

I practiced closet religion, keeping my
thoughts to myself, not daring to risk the
scom of others - many of whom, I am
firmly convinced, were doing the same
thing!
I shall never know why this prayer was not granted
until I faced death and was able to attend my new
church only eight times before physical weakness
overcame me. I do know that becoming a part of a
loving church community; establishing a new and far
better relationship with Christ (whom I still do not
understand as I should); feeling faith grow within me
daily; and learning to pray and to receive the Lord's
mercy in the form of peace and the ability to enjoy
life while dying have constituted my most shining and
rewarding experience - one that has clarified so
much for me so simply. I know that Jesus is with me;
that He does indeed love me; and that when I
bungle, lose patience, or am caught up in doubt, He
remains steadfastly tolerant and loving.
Shrieking evangelists had much to do with shaping
my former distrust of religion. I confess, however,
that I'd almost like to have a tambourine and a box
on a corner from which to tell others what I have
learned about God in my last months. I can understand the fervor of sincere evangelists. They have
quite a story to tell and quite a gift to give if only
others would accept it. Unfortunately,
as one
minister put it, his love for and faith in Christ could
not be explained; it could only be experienced. Thus
a lot of skeptical and impatient people never know
God's remarkable presence, for they will not take the
time to invite God into their hearts and to recognize
and accept His loving kindness toward them.
-"~--""""""""---------------------------"----

M/55/0N

We must give up our illusions about the kind of people we are. No one is going to do
this, however, unless he has come to believe that beneath the unreal facade there exists
without
another self that can indeed breathe and live. We do not give up false
at least the beginnings of faith in an unseen, imperishable Kingdom within.
Elizabeth O'Connor, Search for Silence

10

MISSION JOURNAL

Home on the Range and Other Myths
By BERT MERCER

newsman once called the office of an aide of Franklin D. Roosevelt and asked the name of F.D.R. 's
A
favorite song. The irritated and harassed aide yelled out carelessly, "Oh, I don't know. Tell him 'Home
On The Range.' " "Home On The Range," with its southwestern origins, was obviously not the sophisticated
F.D.R. 's favorite song. But the news that it was went out all over the nation and the world, and the myth of its
being is favorite song followed him throughout his life. Often when he made a public appearance, the orchestra immediately struck up "Home On The Range." And from his wheelchair he would thump enthusiastically on the floor with his cane and nod his head, laughing, as if he were really enjoying it, thus going
along with a very private joke.
The thought strikes me that a lot of our traditions originate in just that way. The Scribes and Pharisees had
traditions that seem humorous to us who have the advantage of a historical hindsight. Their traditions on
oaths, marriage, and Sabbath-keeping are particularly ludicrous. For instance, they knew that a man was not
supposed to travel more than seven-tenths of a mile from his home on the Sabbath. Now this, in their minds,
necessitated defining what the home was. The home, they said, was where a man takes his meals. So a crafty
merchant could arrange to have his servants spaced out with food every seven-tenths of a mile and go
anywhere he pleased for pleasure and profit. Such traditions would be humorous if they were not sometirnes
vicious. Jesus said they had made void the commandments of Cod by the traditions of man.
The same thing can happen to us today. Every generation of leaders and teachers in the church needs to
constantly reexamine the old ship of Zion to make sure we chip away the barnacles of tradition from its hull.
Truth has nothing to fear from reexamination. Traditions, which are human creations, are mortal. They will
perish when an honest seeker rereads the sacred Scriptures. In Jesus' day traditions had become a backbreaking load imposed by the unscrupulous religious establishment. Let us always make sure that we are
students of the Word, "fighting the good fight of faith" rather than quarreling over human traditions.
Bert Mercer is minister of the Crestview Church of Christ, Waco, Texas.

REACHING OUT
You reached out to me
But I couldn't take your hand.
You looked in my eyes
But I had to turn away.
You face me with questions
And I cannot give the answers.
But I accept your challenge to live.
I work to grow in love.
And someday I'll take your hand
And look in your eyes
And reach out to someone else ..
Because you took time to care for me.

Ann Leatherwood is a freelance writer living in Spruce Pine, North
Carolina.
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By JIM HAHN

nee upon a time a little red hen found a grain of wheat while scratching out in the farmyard. Since it was
near the time for baking bread, she interpreted her find as a heavenly sign. Considering it her Cod0
ordained duty to get the project underway, the cocky little bird set off on her crusade.
Who will help plant the wheat?" she asked the next day in the farmyard.
The response was sincerely enthusiastic. 1 would be glad to help!" said the duck.
1 would be glad to help!" said the cat.
"I would be glad to help!" said the pig, bullishly.
So the work began; but it did not progress fast enough to suit the little red hen, and she soon took over the
planting herself.
The duck, the cat, and the pig were hurt, but remained silent.
Soon came the time of harvest. Who will help cut the wheat?" asked the little red hen.
The response was still sincere, though less spirited. 1 will, said the duck.
"I will, said the cat.
1 will, too, said the pig, doggedly.
11
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Jim Hahn will receive a Master's Degree in Biblical and Related Studies
from Abilene Christian University in August, after which he will become a
minister in Vanderbilt, Texas.
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So the harvesting began; but again the laborers did not labor according to the little red hen's demands uh, expectations - and she took over the cutting herself.
The duck, the cat, and the pig were hurt, but remained silent.
Next, the little red hen asked, Who will help thresh the wheat and grind it into flour?
The response was, well ... a response. 1 can," said the duck.
1 guess I can, said the cat.
1 don't mind helping, if you really need me, said the pig, sheepishly.
So the threshing and grinding began; but once more the little red hen became completely put out with
her fellow workers, and she took over the work herself.
At last came the time to bake the bread. Who will help me bake the bread?" she asked.
The response was quick and quite heated. Not If" said the duck.
Nor If I mean, why should /?" said the cat.
The pig did not bother to answer.
The little red hen, initially scorched by their replies, became enraged with fiery, but righteous, indignation. What sort of neighbors are you? Here I am, doing what I can, but none of you will participate. Ever
since I uh, we - started this project, your attitudes have steadily deteriorated. I don't know why I allow
myself to depend upon you; none of you has finished anything I uh, we - have started. So now, just go
ahead: depart from me, ye workers of ineptity!"
11
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The duck, the cat, and the pig were visibly angered, but managed to remain silent. They turned and walked away.
That evening the little red hen baked and ate her loaf of bread by herself. Cooped up, alone.
The others went out and had barbequed chicken.
MISSION
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Congregational Integrity

Whether sincerely or with double or hidden motive, when newcomers
choose to present themselves as members and then proceed to advocate
change or setting aside the congregation's established faith and practice,
such persons, in love, must expect to suffer the discipline of their newly
adopted congregation.
By RUSSELN. SQUIRE
ust before His arrest, Jesus admonished His
followers to be of one mind, in love (John 13-17).
The love seen in Jesus and taught by Him is of unfathomable dimension. Yet we can know it and even
share it with others! It's like electricity: many people
recognize the workings of electricity, know how to
make it function for them - but none of us knows
what electricity is! What love is like is found best described in Paul's letter to the Corinthians (1 Corinthians 13). Other Scripture references which invoke
love's applications often go unappreciated: as when
Paul, the most prolific of Jesus' apostles, advised that
those of weaker faith be received, but not to doubtful disputations (Romans 14: 1) (or another way of
translating it, "but not for purposes of judging their
opinion" NAS); or again, when Jesus corrected His
disciples who had upbraided some others not of the
disciples' group who, in spite of this, had been performing "wonder-works"
in Jesus' name (Mark
9:38-40; Luke 9:49,50).

J

WHEN A CONGREGATION IN ITS LEARNING-GROWTH
FINDS NEED TO CORRECT OR TO MATURE IN SOME OF ITS
PRACTICES, HOW DOES IT MANIFESTAND MAINTAIN LOVE
AMONG THE MEMBERSWHO DIFFEROR WHOSE OPINIONS
AND JUDGMENTS ARE NOT APPRECIATED OR LIKED?

Russel N. Squire, of Westlake Village, California, is Professor Emeritus of
Music at California State University at long Beach and Professor Emeritus
of Philosophy at Pepperdine University at Malibu.

14.

How does a congregation assimilate threatening
cleavages among those who believe they should advocate change forthwith and those who think not or those who accept the idea of moving toward
change and correction all right, but only slowly and
carefully - in all patience?
What is to be done with these words from Paul?
Who are you to judge the servant of another?
To his own master he stands or falls; and
stand he will, for the Lord is able to make
him stand . ...
For not one of us lives for
himself, and not one dies for himself; for if
we live, we live for the Lord, or if we die, we
die for the Lord; therefore whether we live or
die, we are the Lord's . ... Therefore let us
not judge one another anymore, but rather
determine this
not to put an obstacle or a
stumbling block in a brother's way. I know
and am convinced in the Lord Jesus that
nothing is unclean in itself; but to him who
thinks anything to be unclean, to him it is
unclean. For if because of food your brother
is hurt, you no longer are walking according
to love. Do not destroy with your food him
for whom Christ died. Therefore do not let
what is for you a good thing be spoken of as
evil; for the kingdom of Cod is not eating and
drinking, but righteousness and peace and
joy in the Holy Spirit.
Romans 14:4-18 NAS

There are many who are victimized by a kind of
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specious thinking which leads them to believe Paul
was writing of disciples' differences only over eating
or abstaining from certain or all meats - or over
regarding some days above others, or all alike. No,
Paul's allusions were general, as shown by his use of
"anything," in verses 14 and 21. He was choosing
recognizable, contemporary examples to clarify his
point.

Thus when, as we see it, the instruction in the
Bible appears to us to be undirective, we must
answer out of our own conscience, that is, our faith,
whether our contemplated prayerful action indeed
will be in keeping with our endeavor to accord
ourselves with Cod and His will. The Bible teaches
and our faith confirms that the Lord will support
such endeavor on our part (Romans 14).

So then let us pursue the things which
make for peace and the building up of one
another. Do not tear down the work of Cod
for the sake of food. All things indeed are
clean, but they are evil for the man who eats
and gives offense. It is not good to eat meat
or to drink wine, or to do anything by which
your brother stumbles. The faith which you
have, have as your own conviction before
Cod. Happy is he who does not condemn
himself in what he approves.
Romans 74: 19-22 NAS

Ill

The providential answer to prayer experienced by any of us is a category different
from that of the miracles of the apostolic

age.

II
AND WHEN, IN GOOD CONSCIENCE PERHAPS, WE ACT
AS IF WE KNEW ALL OF GOD'S TEACHING, BLITHELY
HOLDING THAT ANY CHANGE WOULD BE BEYOND GOD'S
WILL, THUS SINFUL AND NOT TO BE PERMITTED, HOW DO
WE LEARN TO MAINTAIN LOVE FOR THOSE WHO PROFESS
TO PERCEIVE MORE DEEPLY?

It is helpful here to consider Jesus' teachings in the
"Parable of the Unimaginative Servant" (Matthew
25: 14-30; Luke 19: 12-27). In this parable (traditionally referred to as the "Parable of the Talents")
the Lord condemned very severely the man possessed of one talent (an ancient measure of money),
who failed to devise a way for increasing his money
even though the Lord as He gave him the money
said nothing at all about expecting to have it increased. The Lord rewarded the two other servants who
doubled their talents given them by the Lord. Surely
those of us who feel we already have catalogued the
whole teaching of God and that we should go no further need to seize upon the instruction given by
Jesus to the unimaginative servant.

THERE IS A FANCIFUL TALE ABOUT A CHURCH OF LONG
AGO THAT IS MENTIONED NOWHERE ELSE IN HISTORY: IT
HAS TO DO WITH THE "GREAT GATE" CONGREGATION
JUST OUTSIDE THE CITY WALL OF DAMASCUS AT THE ENTRANCE TO STRAIT STREET, NEAR "CROSSROADS PORCH,"
WHERE WALL STREET INTERSECTS. THE STORY GOES THAT
THE GREAT GATE CONGREGATION, A NEW ONE, WAS
STARTED IN A.O. 105 BY A HANDFUL OF PEOPLE WHO LEFT
THE ORIGINAL AND VENERABLE CHURCH INSIDE THE CITY
OF DAMASCUS TO START A NEW CONGREGATION. THIS
WAS AFTER FOLLOWERS OF SIMON MAGUS, HIMSELF NO
LONGER LIVING, GRADUALLY HAD INFILTRATED THE
DAMASCUS "STRAIT STREET CHURCH" AND FINALLY SUCCEEDED IN TAKING OVER.

NOTE: Some believe that Simon Magus was the same Simon
mentioned in Acts 8:9-24 who, when he failed in his effort to
purchase from Peter and John the power to transmit the Holy
Spirit and the power to perform miracles, went on anyway posing as "the Great Power of God," presenting himself to the Jews
as "the Son of God," and to the Samarians as "the Father," and
to the pagan world as "the Holy Spirit." It is true that for a
short season after his brush with Peter and John, Simon, apparently penitent, seemed to become a true follower of Jesus,
but later (if he were the same Simon as the one in Acts) Simon
Magus became a fake "worker of miracles."

Thus, the new Great Gate congregation of only a
few
but faithful
members was begun in order to
replace the heretic Strait Street Church. Great Gate
prayerfully structured itself in keeping with the
teachings of the apostles, the last of whom had died
shortly before.
In accord with the synagogue practice from the
time of the Babylonian Exile and with the descriptions they had read in PauI's letters to the Ephesians
(5: 19) and to the Colossians (3: 16) and the prophecy
in Psalms 22:22 - restated in Hebrews 2:12 - "In
the midst of the congregation I shall sing praise to
Thee," the Great Gate congregation formulated the
following practices: (1) They eschewed use of musical instruments in their official public worship services. (2) They also partook of the Lord's Supper on
each first day of the week
in accordance with the
practices of the churches in the preceding century.
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(3) Great Gate admitted to "fellowship" (regarding
them as eligible for the full blessings of Jesus' people)
those who were immersed and then brought up out
of water, thus symbolically reenacting Jesus' death
and resurrection (Romans 6: 1-9). (4) They committed themselves to sharing joy and peace in the
second-century tumultous world by taking the good
news of Jesus Christ to their neighbors both in the
local community and far afield. (5) Great Gate consecrated themselves to the obedience of Jesus' commands, loving Him and prayerfully striving for oneness of mind, in love. (6) Mindful of Paul's words to
Timothy (2 Timothy 3: 16, 17), the Great Gate congregation accepted the "Old" and "New" covenants as its only sources for rules of faith and practice.
Shortly after its beginnings (about A.O. 110) the
Great Gate congregation's membership was blessed
with a sufficient number of seasoned and qualified
followers of Jesus to have elders and a considerable
number of deacons to render the necessary services
and ministries in an ongoing congregation. The
question of deaconesses did not come up since
many in the membership were Nabataeans who regarded women mostly as menials.
Great Gate was especially sensitive about "speaking with tongues" and "miraculous healing." From
their study and understanding of Scripture they had
believed right along that demonstrative "wonderworks" when performed by Jesusand His apostles in
their life-time were just that: "signs" to show that
Jesus and His apostles had their authority from God
the Father and therefore should be listened to.
While the members knew that the apostles had passed along to certain carefully chosen followers the
power to perform miracles, they remembered that
the followers had not themselves received the
powers to bestow on others their miraculous gifts.

The passing on of powers had ceased with the death
of the apostles. Thus, they were disturbed that some
were claiming to have received special miraculous
powers from the followers of the apostles! They were
sure that this could not be so; and they were much
comforted by this because thereby they could surmise it to be in the Lord's wisdom that pretenders
working their chicaneries (such as Simon Magus had
done) would not after all be able to perform real
miracles. They were aware of course that many
unscrupulous, covetous hypocrites were perpetrating hoaxes upon the unsuspecting public and
thus attempting to mix foreign and spurious elements into the "Gospel of Jesus." They remembered
Paul's words, "If any man is preaching to you a
gospel contrary to that which you received, let him
be accursed" (Galatians 1:9 NAS).
The Great Gate membership
deplored
the
machinations and pretensions of Simon and sadly re-
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fleeted upon his infectious influence upon the Strait
Street congregation. Subsequent to the long-before
rumored repentance of Simon and while still themselves members of Strait Street, they had been grieved at the reports of his "miraculous" exploits which
for miraculous
they knew could not be authentic
signs of God's approval of His special messengers
were not for the purpose of being strangely beneficient to certain selected people, but for the purpose
of authenticating God's power and credentialing His
especially chosen apostles along with others whom
the apostles might choose. Thus, by miraculous signs
the apostles and their appointees were shown to be
trustworthy as revealers from God. That the miracles
were indeed signs and not mere arbitrary bestowals
of special blessings is shown in Paul, who had not
been able to heal himself although he was second to
no other apostle. (God is no respecter of persons:
Acts 10:34; Corinthians 12: 7-10.)

NOTE: It is interesting today to note how Bertrand Russell in his
book WHY I AM NOT A CHRISTIAN, chides believers in Jesus.
For Christ, Bertrand Russel declares, knew how to heal and
relieve humanity of its immediate miseries, hunger, pain, and
anguish - and yet did not do so!
How sad that Russell (a conscientious objector to war who
went to prison twice for his views) missed the point of the
Savior's mission. Note how differently Paul responded to God's
refusal to heal him: "Therefore
I am well content with
weaknesses, with insults, with distresses, with persecutions,
with difficulties, for Christ's sake; for when I am weak, then I
am strong" (2 Corinthians 12:10 NAS).

Great Gate could not decide even after these
many years whether to be happy, or to be relieved,
or to be saddened when they recalled how (about
forty-five years before) Simon Magus finally had
been trapped in Rome, having had to accept the
challenge of Nero to leap from a parapet in the
Forum in order to demonstrate his "miraculous"
ability to fly. It was his end of course as he fell to his
death.

IV
As the integrity of Great Gate rested upon the six
codified marks of its faith as set forth above; so it is
today with the memberships of many congregations
who hold before themselves only Christ the Savior,
the Son of God.
HOW DOES A CONGREGATION ABSORBING "TRANSFERMEMBERS" FROM OTHER CONGREGATIONS MAINTAIN
LOVE FOR THEM IF, WITH APPARENTLY THE BEST HEARTS
IN THE WORLD, THE NEWCOMERS SEEM TO REGARD
THEMSELVES AS A NUCLEUS FOR REFORM, PRESSING THEIR
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WAYS THROUGH THE SHEER WEIGHT OF NUMBERS UPON
THE UNWILLING ORIGINAL CONGREGATION?

Whether sincerely or with double or hidden
motive,
when newcomers choose to present
themselves as members and then proceed to advocate change or setting aside the congregation's
established faith and practice, such ones, in love,
must expect to suffer the discipline of their newly
adopted congregation which would restrain them
from taking up any of the functions of leadership including covert association among susceptible
members. Whether the newcomers merely be expressing themselves sincerely, viewing themselves as
reformers, taking on a role like that of secret "unionorganizers11 midst a group of happy workers, or
working toward church take-over with more colleagues to come later need not matter - if, while
loved and spiritually received, they are guided away
from exercising potential factional influence (Romans
14: 1).
If violation of a congregation's integrity cannot be
avoided, then the newcomer(s) or old long-standing
trouble-makers must be separated from the congregation.
Now I urge you, brethren, keep your eye
on those who cause dissensions and hindrances contrary to the teaching which you
learned, and turn away from them.
Romans 76: 77 NAS
Brethren, join in following my example,
and observe those who walk according to the
pattern you have in us.
Philippians 3: 77 NAS

that Jesus, the apostles, and the appointed disciples
of their day did works beyond the powers of ordinary unappointed mortals. No one today should
expect to perform such wonders. The providential
answer to prayer experienced by any of us is a
category different from that of the miracles of the
apostolic age. No doubt there are people who in all
good faith claim God's special visitation upon
themselves as evidenced (they believe) in their
"miraculous speaking in tongues 11or in their "healing11 of the distressed. Those given to "miraculous
speaking 11might well reexamine Paul's urgings that
the content of the church assembly be orderly and,
11
language-wise, "edifying
(1 Corinthians 14, especially 14:26).

Even mature views that are deemed scriptural by most of the church should be held
in abeyance out of love for and patience
with those not ready for advance.
REFERENCESIN FIRST CORINTHIANS:
It is love which edifies;
8: 1
not alt that is lawful, or expedient, edifies;
10:23
among Christians manifestations (some of which
12:27,31
existed in Paul's time but today are rare or extinct) Paul urges greater gifts than "tongues,"
promising to show "a more excellent way;"
13:1-13

14:1,3
14:5

it is the way of LOVE which abides (and is thus
eternal); hope and faith also abide, but LOVE
is greatest;
pursuit of love and the other gifts assits prophesying, i.e., the teaching of God's way;
the unintelligible must be interpreted in order
that it might edify.

V
Occasionally one encounters the oversimplified
view that "the age of miracles is over. 11Perhaps the
reference here, to be more precise, is only to the fact
that it has been centuries since the apostles and
those upon whom the apostles bestowed the power
to work miracles died. CERTAINLY GOD'S ANSWERING
OF PRAYER TODAY IS A CONTINUING
WONDER,
MANIFESTING GOD'S LOVE FOR AND PROVIDENTIAL CARE
OF HIS PEOPLE. HOWEVER, NO HUMAN BEING TODAY CAN
BE AN INTERLOPING AGENT BETWEEN GOD AND THE ONE
OR ONES PRAYING. Children of God, full of faith and

love for Jesus and praying through Him to God, will
have their prayers answered in accord with God's
will. No humans can stand in the way or claim the
miraculous power to expedite God's wishes.
And it matters not whether God's infinite grace
was exercised through natural means. (There are
ever some who insist that all the miracles reported in
the Bible were the workings of nature.) The point is

AN IMPORTANT NOTE:
Among ancient peoples and also in the time of the apostles, it
was a common practice to melodically intone or ecstatically
ejaculate even wild sounds to give vent to pressing inner feeling
or aesthetic urgings. This can happen today as one excitedly
cries "ee-yaih!" or meditatively hums to an infant or intones
groaning utterances when feeling dose to God. Such nonexplicit vocalizings and "glossolaic" phenomena were frequent
diet among Asiatic and Near Eastern peoples in biblical times.
They are encountered today. (Think of all the songs one hears
with vocalizings such as "ta-ra-ra-boom-ty-ay, 11 or "dee-ooh-lyay"; and the exclamations of frustration expressed in nonsense
words such as "mah-rohnz! mah-rohnz!")
Whether the phenomena sometimes were miraculous
demonstrations and signs for authenticating the practitioners as
indeed revealers from God or just the natural aesthetic outpourings aforementioned (all this was before the deaths of the
apostles and their especially chosen endowed followers) matters
little in light of Paul's declaring that he himself had ceased such
practice (1 Cor. 14:18, 19) because he would edify with meaningful words from the mind rather than engage in public nonteaching ecstasies. Confirmation is dear that Paul's and Luke's
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"speaking in tongues" conformed themselves to one or the
other of the two categories just mentioned. Whether miraculous
or whether the natural aesthetic endowings of prophets and
poets, either one was sometimes inappropriate when interfering
with edifying! Would such not better be reserved for private
communion with God (1 Cor. 14:8)?
It is to be noted that these phenomena are mentioned only as
early events of the church as recorded in Acts 2-4 or as subjects
of instruction (as we have just seen) to the Greeks of Corinth in
one of Pauls earliest letters (no later than A.O. 56). In no later
writings is the subject of "speaking in tongues" treated. Thus,
there is no 8iblical support for holding that the First Corinthians
passages allude to ongoing miraculous practices after the deaths
of the apostles or their specially appointed colleagues. There is
not even biblical support for insisting that the references in First
Corinthians are exclusively to miraculous utterings in their own
time. Natural ecstatic speech was general. In 1 Corinthians
14:19, Paul declared he would rather speak in the congregation
five understandable words for the benefit of the listeners, as
well as for himself, "than thousands of words in the language of
ecstasy." It is of interest that the "speaking in tongues" of Acts
2 was partly explained by the miracle of each listener hearing in
his own "tongue" the words of the speakers.
When Paul wrote that all in the congregation be to the purpose of edifying, at the same time instructing that those
exhibiting proclivities for speaking "in tongues" not be
forbidden, he no doubt was protecting those still living, as he
himself, whose "speaking in tongues" was to be a miraculous
"sign" of their being authenticated revealers of God. Such
phenomena have no place today! Miraculous "signs" died with
the last apostle and the last of their appointees. The Bible gives
us no reason to believe otherwise. Nor does the Bible instruct
anyone to hypothesize that maybe there could be such miraculous workings and/or that if God chose to, He could reinstitute
such processes. We are to live within the bounds of biblical instruction - not go beyond it: "If anyone, even we ourselves,
should preach a gospel different from the one we preached to
you, he shall be accursed."
One must ask if such ancient phenomena, whether miraculous or aesthetic, are not today ignorantly, even fraudulently,
invoked among gullible minds as "miraculous speaking in
tongues." In the church assemblies of our day, such distraction
would interrupt edifying!

The integrity of a congregation must not be jeopardized by attempts at "occult practices." Ones professing such manifestations indeed may be subjecting themselves to psychological rationalization or
hypnotic suggestion. Perhaps they can be helped to
discover "how greater" are the transformingswhich-come-from-prayer!
But if they cannot in good
faith free themselves, feeling instead that theirs is a
commitment of faith and practice, then they must
separate themselves from any congregation whose
integrity they are likely to destroy. But let all continue to love one another and to pray for one another
even though, in order not to infringe upon one
another's integrity, they are meeting in separated
places.

VI
HOW DOES ONE WITH A PERSONAL AND DIFFERENT
UNDERSTANDING OF AND JUDGMENT ABOUT BIBLICAL
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TEACHING TEST ONE'S OWN THINKING?

How does one share one's judgments with a congregation for the good of the whole, especially if one
is aware that the congregation as a whole is not
ready for any "new wisdom?"
Keeping in mind that one must avoid hurting
another or causing anyone to stumble, one would
do well to share private judgments or hypotheses

Children of God, full of faith and love for
Jesus and praying through Him to God,
will have their prayers answered in accord
with God's will. No humans can stand in
the way or claim the miraculous power to
expedite God's wishes.
with the congregation's elders. Carefully couching
one's words for the sake of courtesy and kindness,
one might well raise questions in appropriate
classes, all with the attitude of testing one's ideas
and correcting them if need be.
If indeed someone's new thoughts should show
new openings for the advancement of scriptural insights, they are to be thanked! But if the new ideas
are questionable, erroneous, or damaging in the
studied view of the congregational leadership, then
the dissenters must desist or go elsewhere if the dictates of the congregational integrity are jeopardized.
Even mature views that are deemed scriptural by
most of the church should be held in abeyance out of
love for and patience with those not ready for advance.
By this all will know that you are My disciples, if you have love for one another.
John 73:35 NAS
--··-------------------MISSION

Have you ever sat with a friend when in the course
of an easy and pleasant conversation the talk took a
new turn and you both listened avidly to the other
and to something that was emerging in your visit?
You found yourselves saying things that astonished
you and finally you stopped talking and there was an
immense naturalness about the long silent pause
that followed. In that silent interval you were
possessed by what you had discovered together. If
this has happened to you, you know that when you
come up out of such an experience, there is a
memory of rapture and a feeling in the heart of
having touched holy ground.
Douglas Steer, in On Listening to Another

MISSION
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Basic Resources for New Testament Study
The Christian will be impoverished in his reading of the text if he separates
the inspirational from the informational aspect of Bible study. If this happens, he will become easy prey for any charlatan who comes along with his
own private interpretation "of how Scripture really should be heard."
By ALLAN

J. McNICOL

Throughout Christian history the Bible has been read and used for vastly
different purposes. Some of these purposes were noble. Some were not.
When Western nations, for example,
justified their subjugation of Africa and
Asia on the grounds that the West was
the new Israel conquering the Canaanites in the name of the God of Jesus
Christ, the Bible had become merely a
pretext for questionable ideological
goals.
Even today the Bible may be read for
vastly different reasons. People approaching death commonly solicit a
reading of Psalm 23 or John 14-16 as
the last words they will hear in this life.
They seek words of comfort and inspiration. Many others turn to the Bible as
a basic source of information. They
may study the Bible to determine
whether Jesus cared at all about Gentiles, whether Paul was a male chauvinist, or what the daily life of the early
Christians was really like.
Many times the inspirational reading
Allan J. McNicol, a native of Australia, has
taught at the Institute for Christian Studies and
at the University of Texas, both in Austin, for the
last eleven years. Currently he is Associate Professor of New Testament at the Institute.

of the Bible seems to conflict with the
informational reading of it. How many
times have you sat in Bible classes
where a teacher, excited by his own
personal research on something like
the Logos or the tree of life, has given
you ten times more information than
you ever cared to know about the subject? It may have been difficult for you
in those times to hear a word from the
eternal. Out of such conflict some
have come to believe that the informational reading of the Bible, with its
stress on factual details and historical
issues, excludes any inspirational
reading of the text.
It is a fundamental premise of this article that the Christian will be impoverished in his reading of the text if he
separates the inspirational from the informational aspect of Bible study. If
this happens, he will become easy
prey for any charlatan who comes
along with his own private interpretation "of how Scripture really should be
heard." What I wish to advocate is
that the informational and inspirational reading of the Bible should not
be an "either-or" but a "both-and" for
the Christian. An example of the way a
Christian should read the text illustrates what I mean. We may study the

letters of Paul to determine what he
said against the Law of Moses and
under what circumstances he said it
(information). But at the same time we
may ask ourselves how this applies to a
person today with an outlook on life
akin to the Pharisee of the first century.
What does it mean to live today in an
environment where success is defined
by personal accomplishment
and
merits? Does Paul and his experience
have anything to say to the modern executive or the compulsive achiever? It
is this dialogue between the text (in its
ancient setting) and what happens in
our current experience that makes the
reading of the Bible an exciting event
something both informational and
inspirational.
The ability to see connections between Paul's attitude toward the Law
of Moses and modern people caught
in the treadmill of a performance principle demands not only theological
maturity but expertise as well. The intent of this article is simply to provide
some sources and tools which, if used
appropriately, can help the believer
have a more meaningful engagement
with the New Testament. These
sources and tools in themselves do not
guarantee theological maturity, and
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certainly not salvation. However, they
may facilitate spiritual growth by
creating a deeper appreciation of the
biblical text and its total story.

RELIGIOUSAND CULTURAL
BACKGROUNDS
When we set out to examine the
New Testament, we should realize
that early Christianity made up only a
small fraction of the religious and
philosophical milieu of the GrecoRoman world in the Eastern Mediterranean between 200 B.C. and A.D. 200.
Just as an understanding of a movement like the Moral Majority would
not be possible without knowledge of
American history and culture in the
twentieth century, so it is not possible
to understand
early Christianity
without
some knowledge of the
broader religious and cultural aspects
of its original setting. A book that will
provide such knowledge of the GrecoRoman world of the New Testament
era is Helmut Koester's Introduction to
the New Testament, 2 vols. (Fortress,
1982). Volume 1 is a veritable encyclopedia of information about the
Greco-Roman world and is particularly
strong in its analysis of the religious
proclivities of pagans in this period.
Less extensive, but helpful treatments
of the same area are Eduard Lohse's
The New Testament Environment (Abingdon,
1976),
and Abraham
Malherbe, ed., The World of the New
Testament (1967), Vol. 1 of The Living
Word Commentary (Sweet).
Christianity of course is a faith that
claims the fulfillment of the promises
to the Old Testament fathers. Cradled
in late second-Temple
Judaism,
Christianity is indissolubly linked with
the Hebrew people and their fortunes
in the Greco-Roman world. Several
works that throw light on Judaism from
200 B.C. to A.O. 200 are indispensable
for the library of any serious New
Testament student. For examples of
the Jewish literature of this period I
recommend the Revised Standard Version translation of the Old Testament
Apocrypha (a collection roughly approximate to most manuscripts of the
Septuagint and listed by Jerome as an
appendix to the Old Testament
canon).
In addition to a copy of the
Apocrypha the student will need a
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copy of the Pseudepigrapha, that collection of Jewish works dating from the
period 200 B.C. to A.D. 200 that are
related to the Old Testament in form
and content, that claim to be inspired,
and that are usually attributed to an
Old Testament figure. Later this year
(1983) Doubleday will release the first
volume of a two-volume set of translations of the Pseudepigrapha, edited by
J.H. Charlesworth of Duke University.
These volumes will enhance the study
of Charlesworth's other works on the
Pseudepigrapha and will replace the
dated
work
of R.H. Charles,

TEXTUALSTUDIES, THE CANON,
AND INTRODUCTIONS

Having surveyed, in cursory fashion,
works on the world of the New Testament, I will give a brief overview of
materials beneficial to the average student of the New Testament text itself. I
assume that the student has a good
supply of concordances and modern
translations of the New Testament
text. Two translations of the Bible, I
believe, deserve special place in one's
library. The first is the New Oxford Annotated Bible, Revised Standard VerApocrypha and Pseudepigrapha of the sion (Oxford University Press, 1973).
Old Testament, 2 vols. (Oxford Press, This Bible includes a translation of the
1913). Besides texts, the student will Apocrypha and a very helpful set of
need a historical overview and com- notes at the bottom of each page that
mentary on this material. G.W.E. give considerable direction in reading
Nickelsburg's Jewish Literature be- the text. An alternative version of the
tween the Bible and Mishnah (Fortress, Bible with occasionally helpful notes is
1981) fills this need well.
the Jerusalem Bible (Doubleday,
The student of the New Testament 1966). Even though the average Bible
should also be aware of several other reader does not know Greek, an
"blocks" of Jewish literature that will amazing amount of information may
further his understanding of the New be gleaned from the Nestle-Aland,
Testament. First, a foundational discus- Novum Testamentum Craece (New
sion of the Aramaic Targums (collec- Testament in Greek), 26th edition
tions of translation-interpretations of (American Bible Society, 1979), after
the text of the Old Testament as read merely learning the Greek alphabet.
in the synagogue) may be found in
Textual studies demand close attenJohn Bowker's The Targums and Rab- tion to key words in the text. A
binic Literature: An Introduction
to valuable study of important biblical
(Cam bridge words is now available to the student.
Jewish Interpretations
University Press, 1969). Second, the Appearing first in Germany and now in
comments of rabbinic teachers from a revised English edition, The New Inabout A.D. 100 to 200 are found in H. ternational Dictionary of New TestaDanby, The Mishnah (Oxford Universi- ment Theology, Colin Brown (ed.), 3
ty Press, 1933). An outstanding recent vols. (Zondervan, 1980) is a gold mine
commentary on the Mishnah is that of of theological reflection on the key
Jacob Neusner: Judaism: Evidence of words and terms of the Bible. To supthe Mishnah (University of Chicago plement this study the student needs a
Press, 1981).
good Bible dictionary. The standard
The considerable amount of the work written by critical scholars is The
Dead Sea Scroll texts now available in Interpreter's Dictionary of the Bible, 5
English is extremely valuable for study vols. (Abingdon, 1962, 1976). A solid
of this period. Indispensable are two new work written by evangelical
works by Geza Vermes: The Dead Sea scholars, The Illustrated Bible DictionScrolls in English (Penguin Books, ary (Inter-Varsity Press, 1980), is also
1977) and The Dead Sea Scrolls (Col- recommended. If one has financial
Iins World, 1978), a commentary on resources for only a one-volume work,
E.D. Blair's Abingdon Bible Handbook
the texts.
The primary sources in Greek for (Abingdon, 1975) is helpful.
Judaism in the era under discussion
Something should be said about the
are the works of Josephus and Philo. New Testament as a canon and the
Most Bible bookstores have a copy of a multitude of available introductions to
translation of Josephus's writings. The the New Testament. An outstanding
new book on how the canon of the
best translations of both these writers
are those done in The Loeb Classical New Testament was shaped is William
Library (Harvard University Press).
Farmer's Jesus and the Gospel (For-
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tress, 1982). In this work Farmer advances the strong argument that it was
concrete theological principles at
work within the church from its
earliest years, not historical caprice,
that led to the decision to canonize
our twenty-seven small books as the
New Testament. Curiosity about the
nature of the Gospels that did not
make it into the New Testament of the
church may be assuaged partially by
reading Ron Cameron, ed., The Other
Gospels: Non-Canonical

Gospel Texts

(Westminster, 1982). The older collection of Hennecke-Schneemelcher,
New

Testament

Apocrypha

(Westminster, 1963), is still a standard
work.
Any discussion of the New Testament
canon inevitably must entail some
discussion of Gnosticism; it must take
into account apocryphal gospels and
various syncretistic texts heavily influenced
by the philosophy
of
Gnosticism which were discovered in
1945 at Nag Hammadi in Egypt. The
entire Nag Hammadi material is now
available in translation in James M.
Library
Robinson, ed., Hammadi
(Harper & Row, 1977). Commentary
on this material and the phenomenon
of Gnosticism is copious and in many
instances fanciful. Edwin Yamauchi's
Pre-Christian Gnosticism
(Eerdmans,
1973) catalogues the abuses of
scholars in interpreting
Gnostic
writings in the past. Hans Jonas, The
Gnostic Religion (Beacon Press, 1958),
is built on questionable philosophical
premises; the same may be said of
Elaine Pagel's works. A helpful book
on Gnosis that does integrate the Nag
Hammadi writings in a judicious way
into the discussion is Pheme Perkins,
The Gnostic
Dialogue:
The Early
Church and the Crisis on Gnosticism

(PauIist, 1980).
Modern scholarship
has linked
issues about the canon of the New
Testament very closely with questions
about the reconstruction and transmission of its text. Of paramount importance in this field are the writings of
Bruce Metzger. His basic work is The
Text of the New Testament:
Its
Transmission, Corruption, and Restoration, 2nd ed. (Oxford University Press,

1968).

Other

seminal

works

are

Manuscripts of the Greek Bible: An Introduction
to Palaeography (Oxford
University Press, 1981), and The Early

Versions of the New Testament: Their
Origin, Transmission and Limitations

William

(Oxford University Press, 1977).
When it comes to basic works about
the date, provenance, and purpose of
the New Testament writings, W.G.
to the New
Kummel's Introduction
Testament (Abingdon, 1973) is the
foundational
book, but a highly
technical work. A much more easily
read but less comprehensive study is
Pheme Perkins, Reading the New
Testament (Paulist, 1978).

say about Matthew from a different
perspective than Schweizer. Another
indispensable work on Matthew is
Robert A. Guelich's Sermon on the
Mount (Word, 1981), a work that is
probably the best analysis of this important material in English at the present time.
Mark has been at the center of
biblical scholarship during the last two
decades. One of the best commentaries is Eduard Schweizer' s Good
News According to Mark (John Knox
Press, 1970). Paul Achtemeier's Invitation to Mark (Image Books, Doubleday, 1978) condenses a whole career
of research in an extremely helpul
commentary.
Two recent works highlight my
recommendation
for the study of
Luke. I.H. Marshall seems to be the
English evangelical scholar who will be
the F.F. Bruce of the coming generation. Indicative of his solid work is his
Commentary on Luke in the New International Greek Commentary (Eerdmans, 1978). In this country Charles
Talbert has been associated with the
study of Luke for a number of years.
For "pastors, teachers ...
and concerned lay persons" he has produced
a fine commentary, Reading Luke: A

JESUS,CHRISTOLOGY,
AND THE GOSPELS
The central figure of the New Testament is Jesus of Nazareth. Books on
Jesus' life continue to roll off the
presses. In my judgment the most
outstanding book on Jesus is Joachim
Jeremias's New Testament Theology,
the Proclamation of Jesus (Scribners,
1971). The title is a bit of a misnomer,
but the work is the distillation of a
lifetime of study by a great scholar who
loved his Lord. The more recent and
widely overlooked
book by Ben
Meyer, The Aims of Jesus (S.C.M.
Press, 1979), is now beginning to gain
considerable
attention
among
scholars. The book succeeds in giving
an integrative and credible picture of
Jesus' life and ministry whereas many
other works do not. A fine study on
what others are saying about Jesus in
this century is G. Aulen's Jesus in Contemporary
Historical
Research (Fortress, 1976).
It is one thing to look at the historical
Jesus. It is another to explain historically how he came to be considered the
Incarnation of God by the early Christians. The latter approach is pursued
by James G. Dunn, Christology in the
Making: A New Testament Inquiry into
the Origins of The Incarnation. The

writings of Martin Hengel in this area
should also be noted. Of special importance is The Atonement:
The
Origins of the Doctrine in the New
Testament (Fortress, 1981) and The
Son of God (Fortress, 1976).

With reference to the study of Matthew, Mark, Luke and John, there are
seveal noteworthy
commentaries.
Eduard Schweizer's The Good News
According
to Matthew (John Knox
Press, ·1975), maintains an important
place in the discussion of Matthew.

H. Farmer's Jesus and the
Gospel (already noted) has much to

Literary and Theological Commentary
on the Third Gospel (Crossroad, 1982).

With reference to the Gospel of
John, I have always found R.H.
Lightfoot's St. John's Gospel (Oxford
University Press, 1960, paperback)
provocative. J.L. Martyn's The Gospel
of John in Christian History: Essays for
Interpreters (Paulist, 1978), and Ray
Brown's The Gospel According to John
(2 vols., 1966) in the Anchor Bible
(Doubleday) are essential works also.

EARLYCHURCH HISTORY
AND WRITINGS
After Jesus, the canonical material
reflects Paul and Peter as the pivotal
figures in early Christian history. This
was recognized by the writer of the
Acts of the Apostles who features these
leaders as the decisive human figures
in the church in the early decades. As
Acts is so important for Restoration
Theology, it is surprising that no work
in this century has come forth from
Restorationists to engage or challenge
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the work of the wider critical scholarship guild. In these circles, three works
stand out as especially significant.
Jacob Jervell's Luke and the People of
Cod;

a New Look at Luke-Acts
(Augsburg, 1972) brings a constructive

alternative to the earlier skeptical German view of the historical trustworthiness of Acts. In the same vein is Martin
Hengel's Acts and the History of
Earliest Christianity (Fortress, 1980).
Among the commentaries, Gerhard
Krodel's Proclamation Commentaries
Series: Acts (Fortress, 1981) has been
well received by American scholars.
My library shelves literally overflow
with significant works on Paul. No better study on Paul's life can be found
than F.F. Bruce's Paul, Apostle of the
Heart Set Free (Eerdmans, 1977). Two
recent works, Ed Sander's Paul and
Palestinian Judaism (Fortress, 1977)
and Wayne Meeks's The First Urban

English Translation). A more recent
p0pular work that corrects some of
their excesses is Luke Johnson's Invitation to the New Testament: Epistles Ill
(Image Books, Doubleday, 1980).

Even though Paul is always a central
focus in New Testament studies, a
good deal of interest has been shown
in Peter in recent decades. Typical of
responsible studies on Peter is Peter in
the New Testament: a Collaborative
Assessment of Protestant and Roman
Catholic Scholars, ed. R.E. Brown, K.P.

Donfried, and J. Reumann (Augsburg,
1973). With reference to the Petrine
letters there has been a flurry of recent
interest. Two substantial monographs,
J.K. Elliot's A Home for the Homeless:
A Sociological Exegesis of I Peter, Its
Situation and Strategy (Fortress, 1981),
and David Balch's Let Wives be Submissive: The Domestic Code in I Peter,
S.B.L. Monograph Series 26 (Scholars
Press, 1981) belong in any Bible stu-

Christians: The Social World of the
Apostle Paul (Yale University Press, dent's library. To supplement these
works we look forward soon to the
1983) are outstanding.

The following commentaries on the
Pauline letters are recommended: Ernst Ka'semann's
Commentary
on
Romans (Eerdmans, 1980). On the
Corinthian
correspondence,
note
William Baird's 1 Corinthians; 2 Corinthians (John Knox Press, 1980) supplemented by C.K. Barrett's The Second Epistle to the Corinthians (Harper
& Row, 1973). Of real merit for the
study of Galatians are H.D. Betz's
Galatians (1979) in the Hermeneia
Series (Fortress Press), and F.F. Bruce's
Galatians (Eerdman's 1983).
Far too bulky, but still essential, is
Markus Barth's work on Ephesians (2
vols., 1972) in the Anchor Bible
(Doubleday). Ralph Martin's Philippians (1976) in the New Century Bible
(Eerdmans) is a solid piece of
evangelical
scholarship.
Eduard
Schweizer' s work on Colossians is
now translated as The Letter to the Colossians: A Commentary
(Augsburg,
1976). While we await the verdict of
the present generation of scholars on
the Thessalonian correspondence, the
student can make do with Leon Morris's The First and Second Epistle to the
Thessalonians (Eerdmans, 1959). With
reference to the study of the Pastorals,
an older critical commentary with
many flaws and false hypotheses is
The
Dibelius
and Conzelmann,
Pastoral
Epistles (Fortress, 1972,
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English translation of L. Goppelt's
magisterial commentary on I Peter.
Bo Reicke's The Epistles of James,
Peter, and Jude (1964), in the Anchor
Bible (Doubleday), covers some of the
lesser known catholic epistles, Ray
Brown's The Epistles of John (Doubleday, 1982) gives a thorough treatment
of these letters; and two recent works,
James Thompson's The Beginnings of
Christian Philosophy: The Epistle to the
Hebrews (Catholic Biblical Assoc. of
America,
1982)
and
William
Johnson's, Hebrews (John Knox Press,
1980) gives us the latest word on

Hebrews.
It would be an easy task to provide a
list of books not to read on the book of
Revelation. Two works I do find
helpful are John Pilch's What They Are
Saying about the Book of Revelation
(Paulist, 1978), which provides a good

overview of some recent research on
Revelation; and G.R. Beasley-Murray's
The Book of Revelation (Eerdmans,
1974), which is a solid judicious commentary on the text.
Great care should be taken in the
selection of commentaries. A helpful
guide may be found in Edgar Krentz,
"New
Testament Commentaries:
Their Selection and Use," lnterpreta-tion 36 (October 1982): 372-81. You
may have noticed that I have not
recommended the purchase of com-

mentaries by series. Unfortunately,
there is no one set of commentaries
that is Ufl!formly high enough in standard to warrant purchase. For one
who insists on the purchase of a commentary series, I would recommend
William Barclay's inexpensive Daily
Study Bible (Westminster Press), or
Sweet Publishing Company's The Living Word Commentary. The latter represents the best commentary writing in
our time for an audience within the
Restoration Movement.
One should also be aware that the
works on the New Testament given
here are very much a description of
the current "state of the art." A survey
written at the beginning of the next
decade will no doubt be different.
Anyone who is serious about building
a theological library needs to keep up
with the latest scholarship. For the
average reader th is may be accomplished through a subscription to
three journals:
Expository
Times,
published by T & T Clark, Edinburgh;
Interpretation,
published by Union
Theological Seminary in Virginia; and
Restoration Quarterly, Abilene, Texas.

USING THE NEW TESTAMENT
My primary purpose in this article
has been to provide resources for understanding the New Testament in its
original
setting.
In conclusion,
however, a word should be said about
several works that can help us integrate information
about the New
Testament with the inspiration and
power that message can provide for
our lives in the twentieth century. Anthony Thiselton's The Two Horizons:
New Testament Hermeneutics
and
Philosophical Description (Eerdmans,
1980) is an extremely insightful but

turgid treatment of the whole issue of
hermeneutics.
More appropriately
Charles Wood's The Formation of
Christian Understanding (Westminster,
1981) is an easily read but perceptive
book, arguing that we not only need to
understand what the biblical writer
said but also how it works today. That
is our intent ultimately in reading the
New Testament. As Christians, our
goal is not just to have information
about the New Testament but to use it
for our own spiritual development and
the growth of the Kingdom of God,
MISSION
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Frederick W. Danker, Benefactor:
Epigraphic Study of a Graeco-Roman
and New Testament Semantic Field (St.
Louis: Clayton Publishing
1982) 509 pp., $29.95.

House,

Reviewed by CHARLES TALBERT
Scholarly discussion of New Testament Christology has gone through
several stages since World War II. (1) A
great deal of attention was originally
devoted to a study of the titles of Jesus
in the NT, such as Son of God, Son of
Man, Christ, Lord, Divine Man. Oscar
Cullmann's The Christology of the
New Testament (Philadelphia: Westminster Press, 1959) stands as a
representative of this approach. To this
day this approach to NT Christology
continues in some circles. (2) Out of
the preoccupation with the titles used
for Jesus came a recognition of certain
basic Christological patterns, such as
the two-foci Christology, exaltation
Christology, and epiphany Christology. Reginald H. Fuller, The Foundations of New

Testament

Christology

(New York: Scribner's,
1965) is
representative of this approach. This
was a decided advance over the previous period because it showed that a
single title's
meaning
changed,
depending on the pattern with which
it was associated. (3) Recognition of
the three basic Christological patterns
in the NT brought forays into the background
of each.
(a) On the
background of the two-foci Christology, see the material collected in
two articles by Barnabas Lindars: "Reenter the Apocalyptic Son of Man,"
New Testament Studies, 22 (1975),
52-72, and "The Apocalyptic Myth
and the Death of Christ," Bulletin of
57 (1975),
John Rylands Library,
366-87. (b) On the background of
exaltation Ch ristology, see Charles H.
Talbert, "The Concept of Immortals in
Mediterranean Antiquity," Journal of
Biblical Literature, 94 (1975), 419-36.
(c) On the background of epiphany
Christology, see Charles H. Talbert,
"The Myth of a Descending-Ascending
Redeemer
in
Mediterranean
Antiquity," New Testament Studies, 22
(1976), 418-39. This research showed
that the early Christians appropriated
not only the titles but also the patterns
Charles H. Talbert is Professor of Religion at
Wake Forest University, Winston-Salem, North
Carolina.

from the larger culture in their effort to
give expression to the significance of
Jesus for their common life.
In the book by Frederick W. Danker,
Professor of Exegetical Theology and
New Testament at Christ SeminarySeminex, St. Louis, Missouri, we have
a movement beyond both a study of
titles and the investigation of patterns.
Danker focuses on a semantic field
that yields a picture of a figure he calls
the Benefactor.
Mediterranean
antiquity
viewed
social relations (divine and human) in
terms of a reciprocity system. In such a
scheme of things the two basic components were (a) a benefaction and (b)
a response of gratitude. Benefactors
were both divine and human. Inscriptions lauded the merits of both.
Danker's volume, in the First Part,
gives translations of over fifty such inscriptions, together with commentary
on them. In Part Two, the author
draws together his findings about this
dimension of the ancient reciprocity
system.
Benefactors were described in a
variety of ways. For example, they
were people of virtue: good men,
kind, men of generosity, given to service, righteous. In word and deed they
gave themselves for others so that they
could correctly be called saviors. Their
benefactions included relief from oppression, amnesty, stability, and the
common welfare, as well as healing.
Sometimes their acts on behalf of
others caused them to be exposed to
danger, suffering, loss, or death. It
was, therefore, not uncommon to
speak of an endangered benefactor.
In Mediterranean culture not only
was it believed that generous people
deserve honor but also that ingratitude
was the cardinal social and political
sin. To be deficient in appreciation
was a mark of gross incivility. Hence
receipt of benefits was assumed to put
one under obligation to reciprocate.
Benefactions often evoked responses
such as the inscriptions relate: a statue,
a crown, a portrait, relief from taxation, annual honors, etc.
Certain parts of the NT reflect this
semantic field associated with benefactors: Luke-Acts, Paul's writings, the
Petrine epistles, 3 John, and Revelation. For example, in Luke-Acts God is
the chief Benefactor (Acts 14:15-17).
The earthly Jesus is also described in

terms appropriate to a benefactor. He
was one who did good (Acts 10: 38), in
word and deed (Acts 1:1), giving
Himself for others (Luke 22:19), a
savior (Acts 5:31). Such benefaction
calls for an appropriate response,
namely, repentance, which would involve both piety toward God and right
behavior
toward
others.
Luke,
therefore, took the reciprocity system
of antiquity to describe the divinehuman relationship. In Luke-Acts,
moreover, benefactor terminology is
used for disciples (Acts 11:24, Barnabas; Paul in the last parts of Acts).
Danker can go so far as to say that the
NT presentation of God is dominated
by the benefactor motif. Concomitantly, human ethical response is seen in
relation to the divine beneficence.
This volume must be regarded as a
valuable advance in our knowledge of
early Christian Christology. The Benefactor concept is certainly present in
the NT writings. Several cautions,
however, are in order. On the one
hand, the Benefactor concept cannot
be used to replace other studies on NT
Christology. For example, in Luke-Acts
it is a part of the Exaltation Christology
of the Third Evangelist, not a substitute
for it. Any attempt to describe Lukan (or
Pauline, etc.) Christology solely in benefactor terms is deficient. In this regard, Danker' s small book, Luke
("Proclamation Commentaries"; Philadelphia: Fortress, 1976), is lacking
because he has reduced Lukan Christology to benefactor terms. On the
other hand, the Benefactor concept
cannot stand alone because it does not
allow an author to speak of Jesus'
uniqueness over against His disciples.
Like the so-called "divine man" concept, it describes something that Jesus
and His disciples share. In Luke-Acts,
Paul and Barnabas, as well as Jesus are
benefactors. In the Lukan writings,
however, Jesus is the one immortal
because of His exaltation. This is
something that He does not share with
His disciples.
After all the cautions are heeded,
however, one must acknowledge that
any adequate understanding of NT
Christology must come through a
knowledge of the way titles, patterns,
and semantic fields functioned in
Mediterranean culture. This type of
audience criticism Danker has correctly embraced. May his tribe be legion.
_____
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s I read the current (March) issue of Mission Journal , I was impressed
with the fact that all of faith w hen reduced to the persona l leve l is experience . It is eit her that, or it is nothing. So lon g as we allow it to float
around in th e air in wispy eva nescence, it means nothin g. It is bringing it
down to eart h, reducing it to the status of co rnbr ead and beans and co llard
gree ns, for whic h we give thanks w ith bowed heads, that makes it what it
is.
I suspect that is what I was trying to capture in my own saga of w hat happened in North Ireland, but reading it over again made me relive it . I co uld
feel t he co ld, I cou ld see the lamps which the lamp lighter had illumin ated
on his weary way a few hours before. And I cou ld see th e angels, the
heavenly lamp lighters, making it possib le for o ne to find his way home.
Thank you for telling my story.

A

Carl Ketcherside
Saint Louis, Missouri
enjoyi ng the Apri l Mis sio n, I feel inspired to make a few co mA fter
ments, having had close contact w ith the "c har ismatic renewal " or
whatever we c hoose to call it.
It is disappointing to me that so many people - Chr isti an brothers and
sisters - find it good to co nsole each ot her in their disregard for miracles,
prophecy, and a Holy Spirit th at has the power to move o n our lives in a
way that leads some to call it a baptism . Concerning the latter, terminology
become s useless. Pentecost was the landm ark of the outpour ing of the
Spirit on "a ll flesh/ ' and he is certa inly available at all tim es; yet even afte r
Pentecost we see t he Spirit "fa llin g" on fo lks here and th ere - W ham! For
us it is a matter of gett ing in touch with a Spirit who has a mind of His own
and w ill use us to work out spec ific pur poses if we dec ide to let Him. We in
the Restoration Movement are often too satiated w ith teaching to see living
realities; by the time we wake up , reality has gone someplac e else - and
maybe the Spirit as well .
Like the Jews who were entr usted with the Word to be a witness to
others, we have no excuse for being smug in our ignora nce of these things .
You and I have a respo nsibility , if anyone does, for knowing what God actually says abo ut miracles and prop hecy. These things are not the last
word; but anyth ing that the Holy Spirit does is necessary, and anyt hin g the
Spirit does is supe rnatura l. It seems to me that it is too easy to confuse t he
all-pervading reign of the Kingdom of God with the concl usion that "af ter
all, t hese aren't th e things God wants us to concentrate on." ...
Whether Paul bel ieved Jesus wou ld return in his lifet ime is irre leva nt.
Paul had a word from the Lord, and if anythin g, we have that word made
more certain. If we are seriou s about guidance from the Word concerning
end times, we will not be conte nt with timetab les; but we w ill jud ge eve nts
that Jesus Himse lf says we can expect. Above all, we can learn from Peter
that we actua lly have a part in speed ing the com ing of the Day of the Lord
by simply doing the part we are called to do individually and co rporately,
exe rc ising the gift s given to us .
It is time to wake up to all that God
causes and calls us to be.

John McCook
Oklahoma City, Oklahoma
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